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EXCURSUS ON THE NUMBER OF THE NICENE CANONS -- THE CAPTIONS OF THE ARABIC CANONS ATTRIBUTED TO THE COUNCIL OF NICE 
EXCURSUS ON THE NUMBER OF THE NICENE CANONS. 
There has come down to us a Latin letter purporting to have been written by St. Athanasius to Pope Marcus. This letter is found in the Benedictine edition of St. Athanasius's works(ed. Patav. ii. 599) but rejected as spurious by Montfaucon the learned editor. In this letter is contained the marvellous assertion that the Council of Nice at first adopted forty canons, which were in Greek, that it subsequently added twenty Latin canons, and that afterwards the council reassembled and set forth seventy altogether. A tradition that something of the kind had taken place was prevalent in parts of the East, and some collections did contain seventy canons. 

In the Vatican Library is a MS. which was bought for it by the famous Asseman, from the Coptic Patriarch, John, and which contains not only seventy, but eighty canons attributed to the council of Nice. The MS. is in Arabic, and was discovered by J. B. Romanus, S. J., who first made its contents known, and translated into Latin a copy he had made of it. Another Jesuit, Pisanus, was writing a history of the Nicene Council at the time and he received the eighty newly found canons into his book; but, out of respect to the pseudo-Athanasian letter, he at first cut down the number to seventy; but in later editions he followed the MS. All this was in the latter half of the sixteenth century; and in 1578 Turrianus, who had had Father Romanus's translation revised before it was first published, now issued an entirely new translation with a Proemium(1) containing a vast amount of information upon the whole subject, and setting up an attempted proof that the number of the Nicene Canons exceeded twenty. His argument for the time being carried the day. 

Hefele says, "it is certain that the Orientals(2) believed the Council of Nice to have promulgated more than twenty canons: the learned Anglican, Beveridge,(3) has proved this, reproducing an ancient Arabic paraphrase of the canons of the first four Ecumenical Councils. According to this Arabic paraphrase, found in a MS. in the Bodleian Library, the Council of Nice must have put forth three books of canons. . . . The Arabic paraphrase of which we are speaking gives a paraphrase of all these canons, but Beveridge took only the part referring to the second book--that is to say, the paraphrase of the twenty genuine canons; for, according to his view, which was perfectly correct, it was only these twenty canons which were really the work of the Council of Nice, and all the others were falsely attributed to it."(4) 

Hefele goes on to prove that the canons he rejects must be of much later origin, some being laws of the times of Theodosius and Justinian according to the opinion of Renaudot.(5) 

Before leaving this point I should notice the profound research on these Arabic canons of the Maronite, Abraham Echellensis. He gives eighty-four canons in his Latin translation of 1645, and was of opinion that they had been collected from different Oriental sources, and sects; but that originally they had all been translated from the Greek, and were collected by James, the celebrated bishop of Nisibis, who was present at Nice. But this last supposition is utterly untenable. 

Among the learned there have not been wanting some who have held that the Council of Nice passed more canons than the twenty we possess, and have arrived at the conclusion independently of the Arabic discovery, such are Baronius and Card. d'Aguirre, but their arguments have been sufficiently answered, and they cannot present anything able to weaken the conclusion that flows from the consideration of the following facts. 

(Hefele: History of the Councils, Vol. I. pp. 355 et seqq.[2ded.]) 

Let us see first what is the testimony of those Greek and Latin authors who lived about the time of the Council, concerning the number. 

a. The first to be consulted among the Greek authors is the learned Theodoret, who lived about a century after the Council of Nicaea. He says, in his History of the Church: "After the condemnation of the Arians, the bishops assembled once more, and decreed twenty canons on ecclesiastical discipline." 

b. Twenty years later, Gelasius, Bishop of Cyzicus, after much research into the most ancient documents, wrote a history of the Nicene Council. Gelasius also says expressly that the Council decreed twenty canons; and, what is more important, he gives the original text of these canons exactly in the same order, and according to the tenor which we find elsewhere. 

c. Rufinus is more ancient than these two historians. He was born near the period when the Council of Nicaea was held, and about half a century after he wrote his celebrated history of the Church, in which he inserted a Latin translation of the Nicene canons. Rufinus also knew only of these twenty canons; but as he has divided the sixth and the eighth into two parts, he has given twenty-two canons, which are exactly the same as the twenty furnished by the other historians. 

d. The famous discussion between the African bishops and the Bishop of Rome, on the subject of appeals to Rome, gives us a very important testimony on the true number of the Nicene canons. The presbyter Apiarius of Sicca in Africa, having been deposed for many crimes, appealed to Rome. Pope Zosimus(417-418) took the appeal into consideration, sent legates to Africa; and to prove that he had the right to act thus, he quoted a canon of the Council of Nicaea, containing these words: "When a bishop thinks he has been unjustly deposed by his colleagues he may appeal to Rome, and the Roman bishop shall have the business decided by judices in partibus." The canon quoted by the Pope does not belong to the Council of Nicaea, as he affirmed; it was the fifth canon of the Council of Sardica(the seventh in the Latin version). What explains the error of Zosimus is that in the ancient copies the canons of Nicaea and Sardica are written consecutively, with the same figures, and under the common title of canons of the Council of Nicaea; and Zosimus might optima fide fall into an error--which he shared with Greek authors, his contemporaries, who also mixed the canons of Nicaea with those of Sardica. The African bishops, not finding the canon quoted by the Pope either in their Greek or in their Latin copies, in vain consulted also the copy which Bishop Cecilian, who had himself been present at the Council of Nicaea, had brought to Carthage. The legates of the Pope then declared that they did not rely upon these copies, and they agreed to send to Alexandria and to Constantinople to ask the patriarchs of these two cities for authentic copies of the canons of the Council of Nicaea. The African bishops desired in their turn that Pope Boniface should take the same step(Pope Zosimus had died meanwhile in 418)--that he should ask for copies from the Archbishops of Constantinople, Alexandria, and Antioch. Cyril of Alexandria and Atticus of Constantinople, indeed, sent exact and faithful copies of the Creed and canons of Nicaea; and two learned men of Constantinople, Theilo and Thearistus, even translated these canons into Latin. Their translation has been preserved to us in the acts of the sixth Council of Carthage, and it contains only the twenty ordinary canons. It might be thought at first sight that it contained twenty-one canons; but on closer consideration we see, as Hardouin has proved, that this twenty-first article is nothing but an historical notice appended to the Nicene canons by the Fathers of Carthage. It is conceived in these terms: "After the bishops had decreed these rules at Nicaea, and after the holy Council had decided what was the ancient rule for the celebration of Easter, peace and unity of faith were re-established between the East and the West. This is what we(the African bishops) have thought it right to add according to the history of the Church." 

The bishops of Africa despatched to Pope Boniface the copies which had been sent to them from Alexandria and Constantinople, in the month of November 419; and subsequently in their letters to Celestine I. (423-432), successor to Boniface, they appealed to the text of these documents. 

e. All the ancient collections of canons, either in Latin or Greek, composed in the fourth, or quite certainly at least in the fifth century, agree in giving only these twenty canons to Nicaea. The most ancient of these collections were made in the Greek Church, and in the course of time a very great number of copies of them were written. Many of these copies have descended to us; many libraries possess copies; thus Montfaucon enumerates several in his Bibliotheca Coisliniana. Fabricius makes a similar catalogue of the copies in his Bibliotheca Groeca to those found in the libraries of Turin, Florence, Venice, Oxford, Moscow, etc.; and he adds that these copies also contain the so-called apostolic canons, and those of the most ancient councils. The French bishop John Tilius presented to Paris, in 1540, a MS. of one of these Greek collections as it existed in the ninth century. It contains exactly our twenty canons of Nicaea, besides the so-called apostolic canons, those of Ancyra, etc. Elias Ehmger published a new edition at Wittemberg in 1614, using a second MS. which was found at Augsburg; but the Roman collection of the Councils had before given in 1608, the Greek text of the twenty canons of Nicaea. This text of the Roman editors, with the exception of some insignificant variations, was exactly the same as that of the edition of Tilius. Neither the learned Jesuit Sirmond nor his coadjutors have mentioned what manuscripts were consulted in preparing this edition; probably they were manuscripts drawn from several libraries, and particularly from that of the Vatican. The text of this Roman edition passed into all the following collections, even into those of Hardouin and Mansi; while Justell in his Bibliotheca juris Canonici and Beveridge in his Synodicon(both of the eighteenth century), give a somewhat different text, also collated from MSS., and very similar to the text given by Tilius. Bruns, in his recent Bibliotheca Ecclesiastica, compares the two texts. Now all these Greek MSS, consulted at such different times, and by all these editors, acknowledge only twenty canons of Nicaea, and always the same twenty which we possess. 

The Latin collections of the canons of the Councils also give the same result--for example, the most ancient and the most remarkable of all, the Prisca, and that of Dionysius the Less, which was collected about the year 500. The testimony of this latter collection is the more important for the number twenty, as Dionysius refers to the Groeca auctoritas. 

f. Among the later Eastern witnesses we may further mention Photius, Zonaras and Balsamon. Photius, in his Collection of the Canons, and in his Nomocanon, as well as the two other writers in their commentaries upon the canons of the ancient Councils, quote only and know only twenty canons of Nicaea, and always those which we possess. 

g. The Latin canonists of the Middle Ages also acknowledge only these twenty canons of Nicaea. We have proof of this in the celebrated Spanish collection, which is generally but erroneously attributed to St. Isidore(it was composed at the commencement of the seventh century), and in that of Adrian(so called because it was offered to Charles the Great by Pope Adrian I). The celebrated Hincmar, Archbishop of Rheims, the first canonist of the ninth century, in his turn attributes only twenty canons to the Council of Nicaea, and even the pseudo-Isidore assigns it no more. 

I add for the convenience of the reader the captions of the Eighty Canons as given by Turrianus, translating them from the reprint in Labbe and Cossart, Concilia, Tom. II. col. 291. The Eighty-four Canons as given by Echellensis together with numerous Constitutions and Decrees attributed to the Nicene Council are likewise to be found in Labbe(ut supra, col. 318). 

THE CAPTIONS OF THE ARABIC CANONS ATTRIBUTED TO THE COUNCIL OF NICE. 

CANON I. (1) 

Insane persons and energumens should not be ordained. 

CANON II. 

Bond servants are not to be ordained. 

CANON III. 

Neophytes in the faith are not to be ordained to Holy Orders before they have a knowledge of Holy Scripture. And such, if convicted after their ordination of grave sin, are to be deposed with those who ordained them. 

CANON IV. 

The cohabitation of women with bishops, presbyters, and deacons prohibited on account of their celibacy. 

We decree that bishops shall not live with women; nor shall a presbyter who is a widower; neither shall they escort them; nor be familiar with them, nor gaze upon them persistently. And the same decree is made with regard to every celibate priest, and the same concerning such deacons as have no wives. And this is to be the case whether the woman be beautiful or ugly, whether a young girl or beyond the age of puberty, whether great in birth, or an orphan taken out of charity under pretext of bringing her up. For the devil with such arms slays religious, bishops, presbyters, and deacons, and incites them to the fires of desire. But if she be an old woman, and of advanced age, or a sister, or mother, or aunt, or grandmother, it is permitted to live with these because such persons are free from all suspicion of scandal.(2) 

CANON V. 

Of the election of a bishop and of the confirmation of the election. 

CANON VI. 

That those excommunicated by one bishop are not to be received by another; and that those whose excommunication has been shown to have been unjust should be absolved by the archbishop or patriarch. 

CANON VII. 

That provincial Councils should be held twice a year, for the consideration of all things affecting the churches of the bishops of the province. 

CANON VIII. 

Of the patriarchs of Alexandria and Antioch, and of their jurisdiction. 

CANON IX. 

Of one who solicits the episcopate when the people do not wish him; or if they do desire him, but without the consent of the archbishop. 

CANON X. 

How the bishop of Jerusalem is to be honoured, the honour, however, of the metropolitan church of Caesarea being preserved intact, to which he is subject. 

CANON XI. 

Of those who force themselves into the order of presbyters without election or examination. 

CANON XII. 

Of the bishop who ordains one whom he understands has denied the faith; also of one ordained who after that he had denied it, crept into orders. 

CANON XIII. 

Of one who of his own will goes to another church, having been chosen by it, and does not wish afterwards to stay there. 

Of taking pains that he be transferred from his own church to another. 

CANON XIV. 

No one shall become a monk without the bishop's license, and why a license is required. 

CANON XV. 

That clerics or religious who lend on usury should be cast from their grade. 

CANON XVI. 

Of the honour to be paid to the bishop and to a presbyter by the deacons. 

CANON XVII. 

Of the system and of the manner of receiving those who are converted from the heresy of Paul of Samosata. 

CANON XVIII. 

Of the system and manner of receiving those who are converted from the heresy the Novatians. 

CANON XIX. 

Of the system and manner of receiving those who return after a lapse from the faith, and of receiving the relapsed, and of those brought into peril of death by sickness before their penance is finished, and concerning such as are convalescent. 

CANON XX. 

Of avoiding the conversation of evil workers and wizards, also of the penance of them that have not avoided such. 

CANON XXI. 

Of incestuous marriages contrary to the law of Spiritual relationship, and of the penance of such as are in such marriages. 

[The time of penance fixed is twenty years, only godfather and godmother are mentioned, and nothing is said of separation.] 

CANON XXII. 

Of sponsors in baptism. 

Men shall not hold females at the font, neither women males; but women females, and men males. 

CANON XXIII. 

Of the prohibited marriages of spiritual brothers and sisters from receiving them in baptism. 

CANON XXIV. 

Of him who has married two wives at the same time, or who through lust has added another woman to his wife; and of his punishment. 

Part of the canon. If he be a priest he is forbidden to sacrifice and is cut off from the communion of the faithful until he turn out of the house the second woman, and he ought to retain the first. 

CANON XXV. 

That no one should be forbidden Holy Communion unless such as are doing penance. 

CANON XXVI. 

Clerics are forbidden from suretyship or witness-giving in criminal causes. 

CANON XXVII. 

Of avoiding the excommunicate, and of not receiving the oblation from them; and of the excommunication of him who does not avoid the excommunicated. 

CANON XXVIII. 

How anger, indignation, and hatred should be avoided by the priest, especially because he has the power of excommunicating others. 

CANON XXIX. 

Of not kneeling in prayer. 

CANON XXX. 

Of giving[only] names of Christians in baptism, and of heretics who retain the faith in the Trinity and the perfect form of baptism; and of others not retaining it, worthy of a worse name, and of how such are to be received when they come to the faith. 

CANON XXXI. 

Of the system and manner of receiving converts to the Orthodox faith from the heresy of Arius and of other like. 

CANON XXXII. 

Of the system of receiving those who have kept the dogmas of the faith and the Church's laws, and yet have separated from us and afterwards come back. 

CANON XXXIII. 

Of the place of residence of the Patriarch, and of the honour which should be given to the bishop of Jerusalem and to the bishop of Seleucia. 

CANON XXXIV. 

Of the honour to be given to the Archbishop of Seleucia in the Synod of Greece. 

CANON XXXV. 

Of not holding a provincial synod in the province of Persia without the authority of the patriarch of Antioch, and how the bishops of Persia are subject to the metropolitans of Antioch. 

CANON XXXVI. 

Of the creation of a patriarch for Ethiopia, and of his power, and of the honour to be paid him in the Synod of Greece. 

CANON XXXVII. 

Of the election of the Archbishop of Cyprus, who is subject to the patriarch of Antioch. 

CANON XXXVIII. 

That the ordination of ministers of the Church by bishops in the dioceses of strangers is forbidden. 

CANON XXXIX. 

Of the care and power which a Patriarch has over the bishops and archbishops of his patriarchate; and of the primacy of the Bishop of Rome over all. 

Let the patriarch consider what things are done by the archbishops and bishops in their provinces; and if he shall find anything done by them otherwise than it should be, let him change it, and order it, as seemeth him fit: for he is the father of all, and they are his sons. And although the archbishop be among the bishops as an elder brother, who hath the care of his brethren, and to whom they owe obedience because he is over them; yet the patriarch is to all those who are under his power, just as he who holds the seat of Rome, is the head and prince of all patriarchs; in-asmuch as he is first, as was Peter, to whom power is given over all Christian princes, and over all their peoples, as he who is the Vicar of Christ our Lord over all peoples and over the whole Christian Church, and whoever shall contradict this, is excommunicated by the Synod.(1) 

[I add Canon XXXVII. of Echellensis's Nova Versio LXXXIV. Arabic. Canonum Conc. Nicoeni, that the reader may compare it with the foregoing.] 

Let there be only four patriarchs in the whole world as there are four writers of the Gospel, and four rivers, etc. And let there be a prince and chief over them, the lord of the see of the Divine Peter at Rome, according as the Apostles commanded. And after him the lord of the great Alexandria, which is the see of Mark. And the third is the lord of Ephesus, which is the see of John the Divine who speaks divine things. And the fourth and last is my lord of Antioch, which is another see of Peter. And let all the bishops be divided under the hands of these four patriarchs; and the bishops of the little towns which are under the dominion of the great cities let them be under the authority of these metropolitans. But let every metropolitan of these great cities appoint the bishops of his province, but let none of the bishops appoint him, for he is greater than they. Therefore let every man know his own rank, and let him not usurp the rank of another. And whosoever shall contradict this law which we have established the Fathers of the Synod subject him to anathema.(2) 

CANON XL. 

Of the provincial synod which should be held twice every year, and of its utility; together with the excommunication of such as oppose the decree. 

CANON XLI. 

Of the synod of Archbishops, which meets once a year with the Patriarch, and of its utility; also of the collection to be made for the support of the patriarch throughout the provinces and places subject to the patriarch. 

CANON XLII. 

Of a cleric or monk who when fallen into sin, and summoned once, twice, and thrice, does not present himself for trial. 

CANON XLIII. 

What the patriarch should do in the case of a defendant set at liberty unpunished by the decision of the bishop, presbyter, or even of a deacon, as the case may be. 

CANON XLIV. 

How an archbishop ought to give trial to one of his suffragan bishops. 

CANON XLV. 

Of the receiving of complaints and condemnation of an archbishop against his patriarch. 

CANON XLVI. 

How a patriarch should admit a complaint; or judgment of an Archbishop against an Archbishop. 

CANON XLVII. 

Of those excommunicated by a certain one, when they can be and when they cannot be absolved by another. 

CANON XLVIII. 

No bishop shall choose his own successor. 

CANON XLIX. 

No simoniacal ordinations shall be made. 

CANON L. 

There shall be but one bishop of one city, and one parochus of one town; also the incumbent, whether bishop or parish priest, shall not be removed in favour of a successor desired by some of the people unless he has been convicted of manifest crime. 

CANON LI. 

Bishops shall not allow the separation of a wife from her husband on account of discord--[in American, "incompatibility of temper"]. 

CANON LII. 

Usury and the base seeking of worldly gain is forbidden to the clergy, also conversation and fellowship with Jews. 

CANON LIII. 

Marriages with infidels to be avoided. 

CANON LIV. 

Of the election of a chorepiscopus, and of his duties in towns, and villages, and monasteries. 

CANON LV. 

How a chorepiscopus should visit the churches and monasteries which are under his jurisdiction. 

CANON LVI. 

Of how the presbyters of the towns and villages should go twice a year with their chorepiscopus to salute the bishop, and how religious should do so once a year from their monasteries, and how the new abbot of a monastery should go thrice. 

CANON LVII. 

Of the rank in sitting during the celebration of service in church by the bishop, the archdeacon and the chorepiscopus; and of the office of archdeacon, and of the honour due the archpresbyter. 

CANON LVIII. 

Of the honour flue the archdeacon and the chorepiscopus when they sit in church during the absence of the bishop, and when they go about with the bishop. 

CAN0N LIX. 

How all the grades of the clergy and their duties should be publicly described and set forth. 

CANON LX. 

Of how men are to be chosen from the diocese for holy orders, and of how they should be examined. 

CANON LXI. 

Of the honour due to the deacons, and how the clerics must not put themselves in their way. 

CANON LXII. 

The number of presbyters and deacons is to be adapted to the work of the church and to its means. 

CANON LXIII. 

Of the Ecclesiastical Economist and of the others who with him care for the church's possessions. 

CANON LXIV. 

Of the offices said in the church, the night and day offices, and of the collect for all those who rule that church. 

CANON LXV. 

Of the order to be observed at the funeral of a bishop, of a chorepiscopus and of an archdeacon, and of the office of exequies. 

CANON LXVI. 

Of taking a second wife, after the former one has been disowned for any cause, or even not put away, and of him who falsely accuses his wife of adultery. If any priest or deacon shall put away his wife on account of her fornication, or for other cause, as aforesaid, or cast her out of doors for external good, or that he may change her for another more beautiful, or better, or richer, or does so out of his lust which is displeasing to God; and after she has been put away for any of these causes he shall contract matrimony with another, or without having put her away shall take another, whether free or bond; and shall have both equally, they living separately and he sleeping every night with one or other of them, or else keeping both in the same house and bed, let him be deposed. If he were a layman let him be deprived of communion. But if anyone falsely defames his wife charging her with adultery, so that he turns her out of doors, the matter must be diligently examined; and if the accusation was false, he shall be deposed if a cleric, but if a layman shall be prohibited from entering the church and from the communion of the faithful; and shall be compelled to live with her whom he has defamed, even though she be deformed, and poor, and insane; and whoever shall not obey is excommunicated by the Synod. 

[Note.--The reader will notice that by this canon a husband is deposed or excommunicated, as the case may be, if he marry another woman, after putting away his wife on account of her adultery. It is curious that in the parallel canon in the collection of Echellensis, which is numbered LXXI., the reading is quite different, although it is very awkward and inconsequent as given. Moreover, it should be remembered that in some codices and editions this canon is lacking altogether, one on the right of the Pope to receive appeals taking its place. As this canon is of considerable length, I only quote the interesting parts.] 

Whatever presbyter or deacon shall put away his wife without the offence of fornication, or for any other cause of which we have spoken above, and shall east her out of doors . . . such a person shall be east out of the clergy, if he were a clergyman; if a layman he shall be forbidden the communion of the faithful.. . . But if that woman[untruly charged by her husband with adultery], that is to say his wife, spurns his society on account of the injury he has done her and the charge he has brought against her, of which she is innocent, let her freely be put away and let a bill of repudiation be written for her, noting the false accusation which had been brought against her. And then if she should wish to marry some other faithful man, it is right for he; to do so, nor does the Church forbid it; and the same permission extends as well to men as to women, since there is equal reason for it for each. But if he shall return to better fruit which is of the same kind, and shall conciliate to himself the love and benevolence of his consort, and shall be willing to return to his pristine friendship, his fault shall be condoned to him after he has done suitable and sufficient penance. And whoever shall speak against this decree the fathers of the synod excommunicate him. 

CANON LXVII. 

Of having two wives at the same time, and of a woman who is one of the faithful marrying an infidel; and of the form of receiving her to penance.[Her reception back is conditioned upon her leaving the infidel man.] 

CANON LXVIII. 

Of giving in marriage to an infidel a daughter or sister without her knowledge and contrary to her wish. 

CANON LXIX. 

Of one of the faithful who departs from the faith through lust and love of an infidel; and of the form of receiving him back, or admitting him to penance. 

CANON LXX. 

Of the hospital to be established in every city, and of the choice of a superintendent and concerning his duties. [It is interesting to note that one of the duties of the superintendent is--"That if the goods of the hospital are not sufficient for its expenses, he ought to collect all the time and from all Christians provision according to the ability of each."] 

CANON LXXI. 

Of the placing a bishop or archbishop in his chair after ordination, which is enthronization. 

CANON LXXII. 

No one is allowed to transfer himself to another church [i.e., diocese] than that in which he was ordained; and what is to be done in the case of one cast out forcibly without any blame attaching to him. 

CANON LXXIII. 

The laity shall not choose for themselves priests in the towns and villages without the authority of the chorepiscopus; nor an abbot for a monastery; and that no one should give commands as to who should be elected his successor after his death, and when this is lawful for a superior. 

CANON LXXIV. 

How sisters, widows, and deaconesses should be made to keep their residence in their monasteries; and of the system of instructing them; and of the election of deaconesses, and of their duties and utility. 

CANON LXXV. 

How one seeking election should not be chosen, even if of conspicuous virtue; and how the election of a layman to the aforesaid grades is not prohibited, and that those chosen should not afterward be deprived before their deaths, except on account of crime. 

CANON LXXVI. 

Of the distinctive garb and distinctive names and conversation of monks and nuns. 

CANON LXXVII. 

That a bishop convicted of adultery or of other similar crime should be deposed without hope of restoration to the same grade; but shall not be excommunicated. 

CANON LXXVIII. 

Of presbyters and deacons who have fallen only once into adultery, if they have never been married; and of the same when fallen as widowers, and those who have fallen, all the while having their own wives. Also of those who return to the same sin as well widowers as those having living wives; and which of these ought not to be received to penance, and which once only, and which twice. 

CANON LXXIX. 

Each one of the faithful while his sin is yet not public should be mended by private exhortation and admonition; if he will not profit by this, he must be excommunicated. 

CANON LXXX. 

Of the election of a procurator of the poor, and of his duties. 
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